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AHHoTauums: KHura nocsweHa poau CBUHeN B KyNbType ropHOro GUAMNMUHCKOTO Hapoaa. MosBaEHUE e MOXHO TObKO
NpUBETCTBOBATb: B EBPONE NOYTU HET NOAEBUKOB-CNELUANUCTOB NO Uyrao. OZHAKO Y YMTATENS, XOPOLUO 3HAKOMOTO C KyJib-
TYpOi ONUCIBAEMOTO OGLLECTBA U C IUTEPATYPON N0 TEME, NP YTEHUN NOCTOSIHHO BO3HUKAET HE[OYMeHNe. PeMme no3uum-
OHMPYET KHUTY Kak NepeBOpOT B NOHUMAHUM KYNLTYPbI UYrao: 40 HEro BCe UCCAEA0BaHUs BbiIN NOCBSALEHbI NPUMATY KyJlb-
TYpbl PUCa, OH XK€ MOKa3bIBAeT, YTO OCHOBOMONAraloWen LUEHHOCTbIO Ans Udyrao o6napaloT UMeHHO cBUHbU. epBoe
MoNpoCTy HEBEPHO, BTOPOE, N0 MHEHUIO PELIEH3EHTa, 0Ka3aTb He NoAYyYnUNoch. KynbTypa — MHOrOKaHanbHas cucTema, uc-
cfefloBaHm1e OAHOTO U3 KOAOB BECbMA NOXBaNbHO, HO 0GbABNEHNE €r0 OCHOBHBIM HE BbIAEPKMBAET KPUTUKM, HE FOBOPS YK
06 3TMYECKOM MOMEHTE — 0 NOHATHBIM NPUYMHAM KHUTA He NOYyYUNa TENOro Npuema B obuecTse uyrao. B coyeraHun
C pSAAOM (DaKTONOTUYECKMX OWNUBOK, NONOKEHHBIX B OCHOBY TEOPETUYECKUX 0606WEHNH, paboTa BbI3bIBAET pa3oyapoBaHue.
KHura 3acTasnsier 3apymatbCs O TPEBOXHOI TEHAEHLMMU B COBPEMEHHOM aHTPONOOrMN: MAPKETUHTOBbIE NPUEMbI NOAAYM
CBOEr0 «Hay4HOro NPoAyKTa», ocnabneHue BHUMaHUA K TPeAMeTy UCCNE[0BaHMUA (B TOM YUCAE U K BepUdUKALMK (aKToB, Ha
KOTOpbIX CTPOATCA TEOPUN) U NEPEHECEHNE €0 HA MHCTPYMEHTbI, PETUILIN3ALMUA A3bIKA UCCNELOBAHNS, BBEEHUE HAPOUUTO
YCNOXHEHHOW HOBATOPCKOM» TEPMUHONOTMM HA CMEHY YKOPEHEHHOM B AAHHOI MCCeA0BaTeNbCKOM 061acT, 0GpbiBaHme
TPaAULMiA ¥ M306peTeHne HOBbIX.
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Abstract: This much-anticipated book on Ifugao ethnography, regrettably, appears to be rather disappointing. It claims
theoretical novelty while failing to substantiate it, and at the same time fails to acknowledge regional literature and to go
deeper into the sources to verify claims and facts. In my view, it is indicative of an alarming broader trend to disregard
existing scholarship in present-day anthropology. It appears as though the success of a publication hinges upon opposing
oneself to the previous research tradition and presenting one’s research out of its context. Systematically tracing the role
of pigs in all spheres of life in Batad (a touristic centre of the Ifugao province), following the longstanding research
tradition of the Austronesian area, but in terms of human-animal relations studies, J. Remme claims that his approach is
totally innovative, having “opened up a new avenue to understanding the Ifugao and their lives”. He reduces the previous
tradition of Ifugao studies to being “rice-field-centered”, whereas in fact century-long Ifugao studies have until recently
focused mostly on mythology, ritual and its traditional religious system, with abundant discourse and data on exchange
and sacrifice of objects and animals. Traditional culture is a multi-channel system; the “pig code” is just one of many
cultural codes. Laudable as it is, its study should not be proclaimed supreme or serve to understate the importance of
other avenues of research. The conclusions are often based on factual mistakes. For example, Remme claims that dogs and
water buffalos are never sacrificed (p. 9) in Ifugao, while we have multiple evidences of the latter (buffalo sacrifice being
one of the markers of Southeast Asian cultures in general) and several solid evidences of the former in early and present-




day Ifugao culture. The discussion of pigs and gender (pp. 100-106) based on terminology for male and female age groups
of pigs completely falls apart in case the reader can etymologise the untranslated Ifugao terms given by the author. The
claim that wild animals are never sacrificed is equally wrong. Remme exoticises the people that he studies and expands his
conclusions based on Batad material to the whole province of the Ifugao, failing to contextualise his own fieldwork.
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To cite: Stanyukovich M., ““Swine Turn”: A Review of Jon Henrik Ziegler Remme, Pigs and Persons in the Philippines.
Human-Animal Entanglements in Ifugao Ritual. Lanham: Lexington Books, 2014, 161 pp.’, Antropologicheskij forum, 2018,
no. 38, pp. 229-251.

d 01i:10.31250/1815-8870-2018-14-38-229-251

URL: http://anthropologie.kunstkamera.ru/files/pdf/038/stanyukovich.pdf




o 229

JON HENRIK ZIEGLER REMME

Pi1Gs AND PErsons

IN THE PHILIPPINES

Mapusa BnagumupoBHa CTaHIOKOBUY
Mys3eit aHTpononoruu
1 aTHorpacun um. MNetpa Benukoro
(KyHcTkamepa) PAH,
CaHkT-MeTepbypr, Poccus
mstan@kunstkamera.ru

PELEH3 NN

Pey. Ha kH.: Jon Henrik Ziegler Remme. Pigs and Persons in
the Philippines. Human-Animal Entanglements in Ifugao
Ritual. Lanham: Lexington Books, 2014. 161 p.

KHura nocesueHa ponu CBUHeN B KynbType ropHOro GuAUNMUHCKOTO
Hapoga. MosBneHne ee MOXHO TONLKO NPUBETCTBOBATL: B EBpOne nouty
HeT noJieBUKOB-cneLnannctos no ucyrao. OfHaKo y YuTaTens, Xopowo
3HAaKOMOro C KynbTypoii ONKUCbIBAEMOro obuecTsa U ¢ NUTepaTypoii no
Teme, NP1 YTEHUU NOCTOAHHO BO3HWKAET HegoyMeHue. Pemme nosuuuo-
HUPYET KHUTY KaK NepeBOpOT B MOHUMAHWW KyNbTypbl Udyrao: 4O Hero
BCE MCCNEA0BAHNA OblIN NOCBSALEHbI MPUMATY KyNbTYpbl PUCA, OH Xe
NoKa3biBaeT, YTO OCHOBOMONArakLeli LIeHHOCTbI0 AN utyrao obnapawT
MMEHHO CBUHbY. [lepBoe NoNpocTy HEBEPHO, BTOPOE, N0 MHEHMIO PELIEH-
3€HTa, joKa3aTh He nonyuunock. KynbTypa — MHOrOKaHanbHas cucTema,
1CCNeAoBaHNe OfHOTO U3 KOJOB BECbMA MOXBaNbHO, HO 0ObABNEHWE €ro
OCHOBHbIM He BbIEPXKMBAET KPUTUKM, HEe TOBOPSA YK 06 3TMYECKOM MO-
MEHTE — M0 MOHATHLIM MPUYMHAM KHUIA HE MONYYNIa TENIOro npuemMa
B obujecTse udyrao. B coyetaHuu c pagom akTonornyeckux ownbok,
NOJIOXKEHHbIX B OCHOBY TEOPeTUYeCKNUx 0600LeHuii, paboTa Bbi3biBaeT
pasouapoBaHue. KHura 3actaBnser 3afyMaTbCs O TPEBOKHOM TEHAEH-
LMW B COBPEMEHHOI aHTPOMONOr1M: MApPKETUHIOBbIE NPUEMbl MOAAYM
CBOEro «Hay4yHOro npodyKTay, ocnabneHne BHUMAHUA K NpeaMeTy uc-
cnefoBaHus (B TOM Yncne v K BepuduKaLnm haktos, Ha KOTOPbIX CTPO-
ATCA TEOPUM) U NEPEHECEHUE er0 Ha UHCTPYMEHTbI, PeTUILM3aLNs A3biKa
MCCNeA0BaHNsA, BBEAEHUE HAPOUYUTO YCNOXKHEHHON «HOBATOPCKOI»
TEPMUHOIOTUN HA CMEHY YKOPEHEHHOI B [aHHOW MCCNef0BaTeNbCKOM
o6nactu, o6pblBaHue TpagnuLuii U U306peTeHre HOBbIX.

Kntouesble cnosa: aTHorpadua ndyrao, OTHOWEHNsA YeNoBeKa 1 KMBOT-
HOTO, CBUHBM, PUANNNNHBI.

«CBHHOIi TOBOPOT»

MoH PemMMe — BBIMYCKHUK YHUBEpCHUTETa
OcJ10, TJe OH 3alIUTUII MAaTUCTEPCKYIO 110 TEME
peuensupyeMoii Kuuru [Remme 2006] u gok-
TopcKyto auccepranuio (PhD) o natuaecsatHr-
YEeCTBE U TPAAUIIMOHHBIX BEPOBAHUSIX B KYJIb-
Type TOpcKoro (WIMMIIMHCKOro Hapoaa ugy-
rao [Remme 2012], HbIHE AOLEHT OTACICHUS
COLIMAJIbHOM aHTPOMOJIOTUU. PelieH3upyemyio
KHUTY aBTOP MO3ULIMOHUPYET KaK «CBUHO 10~
BOpoT» (“swine turn”) B aHTPOIOJOTUU UDY-
rao, KOTOPYIO OH «KOPEHHBIM 00pa3oM M3Me-
HWI», «IIO3BOJIMB CBUHBSIM BOWTU B aHAJIUTH-
yeckoe TmpoctpaHcTtBo» (P. 136). OcHoOBHOI
TeMoii cBoeii padotsl M. Pemme cumrtaer cra-
HOBJICHHE JIMYHOCTU B OOIIECTBEHHBIX B3au-
MOOTHOILIEHUSIX, peaju3yeMoe B IIpoliecce
JIESTEIbHOCTH, CBSI3aHHOI CO CBUHBSIMMU.
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Cmpykmypa knueu

KHura cocTout u3 BBeIeHUSI, Y€ThIPEX [JIaB U 3aKJII0UeHUS (pa3aesibl
1—-6). Beenenune (P. 1—25) oTKpbIBaeTCsl MOCTAHOBKOI 3a1auyi: TO-
Ka3aTh, YTO B KYJbTYpe U(yrao, M3BeCTHHIX B MEPBYIO OYepeb Kak
TeppacHble PUCOBOJbI, CBUHBM 3aHUMAIOT CTOJIb XK€ LIEHTPAJIbHOE
TOJIOXKEHME, 4To U puc. Bo BTopoMm pasneine, «CBUHBY CO30AI0T POJI-
ctBo» (P. 27—53), ocHOBHOE BHUMaHUE yaeJeHO LUPKYJIUPOBAHUIO
CBUHEN U A0JIel Msica XXePTBEHHbBIX XKMBOTHBIX B TapooOMeHe. Tpe-
Ui, «CBUHBY U OTHOILIEHUS MEXIy TIoAbMU U ba’i» (P. 55—77), mo-
CBSIIIEH aHAJIU3Y B3aMMOOTHOIIIEHUI «CBUHBSI — YEJIOBEK» U «4eJI0-
BEK — JyX» Ha PUTYaJIbHOM YPOBHE, B3aUMOACCTBUIO MEXY JIIOIb-
MM, AyXamu, aymiamMu v Ooramu. YerBepThbiii pasnen, «CBUHBU
u coumanbHas auddeperumanus» (P. 79—106), npusBaH 1oKa3aTh,
YTO «CBUHBU UTPAIOT OMPENEISIONIYIO POJb B JUHAMUKE COLMANIb-
HbIx paHroB» (P. 81). [TaTslii pa3nen, «PacuenoseurBanue» (P. 107—
133), mocBsileH MOXOPOHHBIM PUTyaJlaM U KOHILIeNIuu ayinu. lanee
CJIETYIOT BBIBOJIbI, CIIMCOK JIUTEPATYphl U TeMaTUYECKHUIA yKa3aTeb.

Omuowenus wea08exa u HCUGOMHbBIX

OO6acTh, HBIHE M3BeCTHAsI KakK human-animal relations (pasmen
boJsiee ITUPOKOTO TIOJNSA human-non-human / other-than-human
relations), — omHa M3 CTapeHIINX B aHTPOIIOJOTUHU-3THOJIOTU-
stHOrpacdun. KoHedyHO, METOMOIOTHS U CJI0BeCHOE 0(DOPMIICHHE,
TePMUHOJIOTUSI MEHSIIOTCS C TedyeHrMeM BpeMeHU. OmHaKO TIpem-
MET PacCMOTPEHMS BCE TOT Xe, a JUHWUHU COITOCTaBJICHUS ObLIN
3aaHbl elle B Kiaccuueckmx padorax C.M. Illupokoroposna,
B.I'. Boropa3za, M. Mocca, b. ManuHosckoro, M. Mwua, Hanu-
CaHHBIX Ha CUOMPCKOM M OKeaHMICKOM MaTepurajie: B3aMMOOTHO-
IIeHUSI ¢ TMKUMU (MeaBeab, KPOKOIWII) U TOMAITHUMU (OJICHb,
CBUHBS) KUBOTHBIMU, UX QYHKIINHU B KyJIbType 1 obiecTBe. He-
MHOTO YTPUPYSI, MOKHO CKa3aTh, YTO COBPEMEHHBIX MCCIEI0BATE-
JIeil 3aHMMAIOT Te 3Ke MPOOJIeMbI, YTO M WX IPEAIICCTBEHHUKOB
B 3TOI 00JIAaCTH, HO HEKOTOPBIM ITOYEMY-TO KaXKeTCS 3a30PHBIM
5TO TIPU3HATH; OHU CCHIJIAIOTCS (B JIYUIIEM clydae) Ha comepKa-
IIKrecs B CTapbIX padoTax (pakTHl, IMPEACTaBISISI CBOM MTOAX0OO KaK
cyrybo HoBaTopckmii. Ha cubupckom matepualie Ha mpoOyieMy
crpaBeTMBO yKa3biBaeT B.H. JIaBeImOB B CBOMX KOMMEHTAPHUIX
Kk crtatbe Illapng CremaHoBa M Ap. 00 OTHOIIECHUSX YeIOBEKa
1 XkuBoTHBIX [ Davydov 2017: 72].

CBUHBS U KypHlla — OCHOBHbBIC TOMAIITHUE KUBOTHBIE aBCTPOHE-
3UIALIEB, KOTOPhIE BE3JIU UX C COOOM B JI0AKaX, 3acelisisi TUXOOKEaH-
cKMe npocTpaHcTBa. McTopuku, aTHOrpadsbl, reorpadnl, apXeoyio-
TU, T1aJIe0300JI0TU OOBEAMHSIIOT YCUIUS IS UCCIeI0BaHUS POJIU
CBUHEI B aBcTpoHe3uiickoii KyabType [Nelson 1998; Persoon, de
Iongh 2004; Piper et al. 2009]. CBuHBM ObUIM OZOMAIITHEHBI B HE-
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CKOJIbKMX He3aBUCUMBIX LleHTpax Muauu, Kutas u FOro-Bocrou-
Hoit Asuu [Larson et al. 2010; Xiang et al. 2017], 1o reHeTUYECKUM
XapaKTepUCTUKAM CBUHEW W Kyp ONPEICIISIOT IyTU IPEBHUX MUT-
pauuii B KOXHBIX MOpSIX.

Bovtoop mecma

Batan, rne padortan Pemme, — ropHast yaiiia, 1o CKJioHaM KOTOpPOM
KapaOKaloTcst ToMa, TIepeMexasiCh C pUCOBBIMU MOJISIMU. DTO TOP-
HOE ceJieHWe HaXOMWUTCs B MyHUIUNanutete baHays mpoBUHIIMMT
Udyrao, pacnionoxeHHoi Ha ceBepe OWIMNTIIMHCKOTO apXuTiesa-
ra. B 1995 r. OHECKO o0bsiBuia 3n€lIHUEe PUCOBbIE Teppachl
KYJIbTYPHBIM JTOCTOSTHUEM YeJIOBeUYeCTBA B HOMWHAIIMM «PYKO-
TBOPHBIN JaHAIAa(pT», YTO TPEBPATUIO ITY YacThb MPOBUHIIMU
B MUPOBOI OpPEeHIT M OIMH U3 CUMBOJIOB CTpaHbl. baTtan, kak oueHb
KpacuBOE€ MeCTO, CTajl TJIaBHOM JocTompuMedarebHOCThio. Ele
B 1990-€ rr., 10 3TUX COOBITUA, baTan mokazajacs MHE «MCITOPYEH-
HBIM TT0JIeM», a Ou3exaunii roponok banays — u BoBce Typu-
CTUYECKUM aJIOM; TTOCTIe HOMUHAIIUY TYPUCTUIECKUI TTOTOK C KaX-
IbIM rofoM yBenuuuBaetcs [CraHokosud 2014a]. PaGoras B HeTy-
PUCTUYIECKUX OTHAIEHHBIX MyHUITUTIaTUTeTax Knanran u Acunyio
TOW e TIPOBUHIINM, caMa s TI0celalo okKpecTHocT barana oueHb
penko. TosTomy, Koraa s mo3Hakommuachk ¢ Monom Pemme Ha
koHbepeHuuu B barno (2008), ero BeIOOp mojst MeHs yauBui. 1o-
kinan PemMme ObUT mMocBsIeH msTUAECITHUKAaM B barame; aBTOp
C YBJIEUEHUEM TOBOPWI, YTO «OBITh MATUIECATHUKOM 3HAYUT OBITh
ndyrao». I naxe 0CTOPOXHO crpociiia FloHa o ero coGCTBEHHBIX
PEJIMTUO3HBIX BO33PEHUSX.

[MpoBunius Mdyrao — onHO 3 HeMHOTMX MecT Ha PUINIIITMHAX,
IJIe €CTh paliOHBI, B KOTOPBIX XOPOIIIO COXPAaHMIACH TPAAUIIMOHHAS
ropckas Kyabrypa. OnpenesneHue nPpyraocKoi MIeHTUIHOCTH de-
pe3 MATUOSCITHUYECTBO MHE ITOKA3aJioch CTpaHHBIM. Muccmo-
Hepbl TIpolioro, pab6otasmue B LleHnTpampHbix Kopmumbepax
B cepenuHe XX B. — Karonmku X. BunmbsBepme (Juan Villaverde)
u @. Jlamopext (Francis Lambrecht), mpoTrecTaHTBI-eBaHTE€IUCTHI
V.I'. Cxorr (William Henry Scott), Ixx. me Past (Jules de Raedt),
cotpynHuku JletHero mHcTUTyTa JMHTBUCTUKHU (SIL) JI. Hbtosmn
(Leonard Newell), A. ¥act (Anne West), JI. u P. Xoxymux (Lou and
Dick Hohulin) — 3aHMMaIMCh UCCIeIOBAaHUEM SI3BIKOB M KYJIBTYP
1 HaIMcaIu Bblgarommuecs: Tpyabl. OmHAKO MEUCTBYIOIINE ceifdac
B Kopamibepax msaTunecsITHUKA, CBUAeTeTN MeroBsl, anBeHTUCTHI
CEIbMOTO JHS — XPUCTUAHCKUE (DYHAAMEHTAMCThI, UCKOPEHSI-
IOIIME JTIOOBIC TIPOSBIICHUS TPAIULINHI Oe3 BCSIKOI ee (hrKcalnu, He
TOJIBKO OOPSIABI M BEPOBAHMSI, HO M TIECHU, TaHIIBI, MaTepUAIbHYIO
KyJIbTYpy. MHOTO JIeT s1 HaOIogal SKCIAHCUIO 3THX «IIPOCBETH-
TeJIeii», Ha4aBIIyIOCSI B ACHITYJIO MHOTO TI03Xe, YeM B baTame: 00-
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palleHHbIA B cBUAETEeIU VleroBbl POACTBEHHUK, IPUEXaBIIMiA
u3najieka Ha bogwa — Tiepe3aXOpOHEHUE OCTAaHKOB jeda, CUIUT
B IOME 1 HE MOXET IMOMTH CO BCEMU Ha «SI3bIYECKUIi» 00psiII, a BMe-
cto hudhud ni nosi (MOXOPOHHBIX CKa3aHUI Ha SI3bIKE SITTyKa. —
M.C.) nepen T€J0M MOKOHOTO POJCTBEHHUKHU U COCEIN UCTTONIHSI-
10T MPJIAaHJICKKUE 3aCTOJIbHbIC MECHU, PEKOMEHIOBaHHbIC KaK «Ha-
cTosiIMe XpUCcTHaHCKue». B baraje yHuYTOXEeHUE TpaauIIMOHHOM
KYJIBTYpbl Ha4aJIOCh TOPa310 paHblile U 3alll10 Ky/aa JAajbllie.

ITouemy xe PemMme BbiOpan batan? B aTom ecTh loruka: uaeaabHast
JIOTUCTUKA, XOPOLIHE TOPOrU, TOCKOHAIbHAsI U3yYeHHOCTb PErno-
Ha, 00ecIeueHHOCTh KapTaMM U HaJM4yue cJoBapsi MECTHOIO aua-
JIEKTa CUJIbHO 00JIeryaloT BXOX/IEeHWE B TTOJIE.

Barag HaxoauTcs Henaneko ot aepeBHu banraan, rae ¢ 1961 r. pa6o-
tast X. KOHKJIMH — KJIaCCMK MUPOBOI aHTPOTIONIOTUY, YIUTETh MHO-
TUX MOKOJIEHUI (PUITUTIIMUHUCTOB (aBTOP pelieH3nU B Ux yucie). O’
cobpan oudanorpaduio OMyoJUKOBAHHBIX U PYKOMMUCHBIX padoT MO
udyrao [Conklin 1968] W TUTAHOMEPHO WCCIIENOBAT OCHOBHBIC
acTieKThl KyIbTYphl 1 Xo3siicTBa CeBepHo-LleHTpatbHOTO pernoHa
3TOI YaCTU MPOBUHIINY, 0CO00E BHUMAHWE YEJIsIsT IPUPOIOIIONH30-
BaHUIO, 3THOIKOJIOTUM, ITHOOOTAHUKE, KyJIbType puca. Ero atmac
pucosbix Teppac Udyrao [Conklin 1980] mo nmpaBy npuszHaH yHU-
KaJIbHBIM JIOCTIKEHMEM. PernoH, B KoTopoMm HaxoauTtcst batan,
TIPENICTaBJIEH B COTHSIX KapT U ¢doTorpaduii pa3Horo maciirada, ot
MaKpOCHEMKH JI0 a3pO(OTOCHEMKHU, €CTh Jake CHUMKH CO CITyTHU-
KOB. JleTanun3zaliyst TaKoBa, YTO Ha KapTax MPeCTaBIeH KaxKIbIi IOM,
Kaxmash pucoBasl Teppaca, Kaxmash TPOIMHKA, CYIIeCTBOBABIIIAsl
K MoMmeHTy uzmaHus. Celiyac BceM [IOCTYITHA TakKas KapTHHKa
B Google Maps, HO OIHO A€JI0 KapTHHKa, a IPYroe — MpOpUCOBKa I10
Hell, pa3rpaHNMYMBAIONIAsl CEJIbCKOXO3SIMCTBEHHBIE 36MJIM PAa3HOTO
Ha3HAUYeHUsI, HE TOBOPS YK O TOM, YTO TOJILKO OJylaromapsi aTiacy
KoHKIMHA CeromHSIIITHIO CUTYAITUI0 MOKHO CPaBHUTH C TEM, UTO
obu10 B 1970-e. AHamMTUUECKasi CTOpOHA MpeacTaBiieHa rpadpukamMu
pacTtpocTpaHeHUs TIOYB, TUTIOB PACTUTEIbHOCTH, BAPUAHTOB arpap-
HBIX IIUKJIOB, CBSI3AHHBIX C PUCOM U IPYTMMU KYJIBTYpaMu, OOpsIIo-
BBIX KOMIUIEKCOB, CUCTEM CUMCIICHUS U T.1I.

Ha rteppuropuy NpPOBMHLIMKM TOBOPSIT HA HECKOJbKHUX SI3bIKAX
U OuajieKTax, CUJbHO OTJMYAKOILIMXCS APYr oT apyra. JleoHapn
Hpyroomn', rnaBabiii nekcukorpad SIL, mpoxun B barage 25 mer
1 OmyOJIMKOBaJ CJI0Baphb si3blka Oarag-udyrao ¢ atHorpaduye-
ckuMu nosicHenusimu [Newell 1993]%. M30paB MecTOM ITOJIEBOI

! 0 ponun Hbtoanna B co3aaHNM MyNbTUMEAUIAHBIX MONEBBIX UHCTPYMEHTOB cM.: [CTaHiokoBMY 2012].

2 370 nepsbliit U A0 HELABHUX NOP €ANHCTBEHHbIN CNOBAPb OFHOTO U3 S3bIKOB NPOBUHLMY Wdyrao, usgaH-
Hblil SIL. HepgaBHO BbIWAYM coBapy A3bIKOB TyBanu udyrao u keneii-u [Hohulin, Hohulin 2014; Hohulin,
Hohulin, Maddawat 2018]. 'pammaTuKy elye ofHOTo A3biKa, ATTYKA (aTTyKa), BNepBblie onucan B CBOei
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paboTHI CeJieHKe, TAe TOBOPST Ha eIMHCTBEHHOM B TO BPEMsI OIK-
caHHOM uauome, Pemme yrpocTtun cede 3agady U3ydeHUsl si3bIKa.
Bnusinue meneBpa Hplosiaa 4yBCTByeTCSl JaXke B KOMITO3MIIUU
KHWTHY, B YACTHOCTU B BBIHECEHHBIX B OT/IC/IbHbIC TaOJMIIbI Ha3Ba-
HMSIX KyBIIMHOB, BUJOB CBUHEM U T.a. 10 cHX Mop Mydasich U3-3a
OTCYTCTBUSI CJIOBapsi SITTYKa, CKOJbKO-HMOYIb MPUIOIHBIX KapT
Acurtysio u paboT MpenleCTBEHHUKOB 10 (DOJIBKIOPY U pUTyally
fora npoBuHLMK Udyrao, Ha KOTOpbie MOXKHO ObLJIO ObI ONIEPETHCS
JUIS TUaXpOHHOIO CpaBHEHUS, s TIOHMMAal0 3TU IPEHMYILECTBa
BbIOOpa Pemme.

Bpemsa u ezo npuznaru

B kHure HeT HU yKa3aHWii Ha AaThI TPOBEICHUS ITOJIEBOI pabOThI, HU
CCBUIOK Ha IOJIEBbIe MaTepUAIbl aBTOPA, HU LIUTAT U3 MOJIEBBIX THEB-
HUKOB, HU (poTorpaduii. MHOTOUKCIEHHBIE 3aPUCOBKHU («OIHAXIBI
MBI C MOUM JIPYTOM-U(yrao MoILIv TyIa-TO U YBUIEIU TO-TO») TO-
BUCAIOT B 6e3BpeMeHbe. YIIOMUHAHUS (00 OTCYTCTBUU DJIEKTPUYE-
CTBa) U HeynmoMUHaHus (0 ToM, 4To batam — LIEHTp Typu3Ma) co3-
JAIOT BIIEYATJICHUE [ITyOOKON apXauKu MCCIEAyeMOro OOIlecTBa,
MOJKPEIUIIEMOE PUTOPUKOU TepBOOTKphIBaTesl. MHorma BApyr
MPOPBIBAECTCS COBPEMEHHOCTD: Fepoii 0UepKa 0 MOXOPOHHOM O0psizie
3a0pOCHJI CBOU PUCOBBIE TTOJISI, TOTOMY YTO 3apabaThiBall MO3UPOBA-
HUEM Ha cMOTpoBo# mtontanke st typuctoB (P. 108). O Hanuuuu
B bartane xpuctriaH (HammOMHUM, CKOJIb BaXHYI0 posib Pemme um ot-
BOIWI TIPEXAE) B PELICH3UPYEMOIl KHUTE YITOMUHAETCS TOJIBKO BO
«BBeaeHun» u B «BeiBogax», ¢ TeM 4TOOBI 0OOCHOBATh UX UCKITIOYE-
HUE U3 OCHOBHOTI'O TEKCTA: MATUAECATHUKYN HE yYaCTBYIOT B XKepPTBO-
TNPUHONICHUSX CBUHENH W HEe MPUHUMAIOT AOJEH MsCa >KUBOTHBIX,
«TIpUHECEeHHBIX B kepTBy CaTtaHe» (P. 24, 140—141). Uto aT0, Heyme-
HUE / HeXeJTaHWe TepeKIoyaTh KOIbl WM HaMepeHHas apxau3a-
mmsi? Boripoc HeripazaHbiit. @. JlamOpexT, onnH 13 «<KUTOB» U(yrao-
CKUX UCCJIEIOBAHUI, TTMCAT UMEHHO TaK: OTAEJIbHO PO TKAYECTBO,
OTIEJIBHO MTPO MU(DOJIOTUIO, HE YKA3bIBas aXKe TUHUN B3aMOCBSI3U
OITHOTO ¢ IpyTuM (B oTimaue, Harpumep, ot P.M. bapTtoHa, B pabo-
Tax KOTOPOTO UCCIIeOBAHUE JTIOOOI 00JJaCTH COXPAHSIET KUBbBIE CBSI-
31 C OCTAJIbHBIMU, TTO3BOJISISI BUIETh KYJIbTYPY BO BCEI €€ CIOXKHO-
ctn). OOIIUIA «ITIepBOOTKPHIBATELCKUI» TOH paboThl PemMe cBuze-
TEJbCTBYET CKOpee O MpeJHaMEepPEeHHOU apxau3auuu. Bo3MoxHO,
aBTOP CYEJI, YTO MEPEBOPOT («CBUHOI MTOBOPOT») B MIOHUMAHUU K13~
HU U(yrao, 6a3upyIOLIUICS Ha MaTeprasie UCCAEIOBAaHUS TYPUCTU-
YECKOTO LIEHTpa, OyAET HE CJIUIIKOM yOeIUTEICH.

kaHnaupatckoit aucceptauuu C.b. Knumenko [Knumenko 2017] — eaMHCTBEHHbI KaHAMAAT HA CO34a-
HWe CNoBaps 3TOr0 Manoro A3blka.
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Mecmo puca é kyavmype ugpyeao u 6 uccaedogameavckoi mpaouyuu

Kak u npyrue Hapoasl @unmunmuH, FOro-BocTtouHoit A3uu u 3Ha-
YUTEJIbHOU YacTu A3UU B 1IEJOM, U(Yrao CUUTAIOT PUC «HACTOSI-
el MUIIEH», «ITogaTesieM Xu3HW» [PeByHenkosa 1992]. OgHako
YTBEpXKIEHHME aBTOpa PelieH3MPYeMOil KHUTH, YTO PUC BCcerna ObLT
OCHOBOW MUTaHUs U(pyrao, a puCoBbIE TEPPAChl — OCHOBHBIM €T0
ncrounukom (P. 1) — Harsoxkka. Kak mokasan eme P.®. BapTon
B «DKOHOMUKe udyrao» [Barton 1922], puc — cakpaibHas U npe-
CTUXKHAS TIMIIA, OJJHAKO OCHOBOM MUTAHUS CIIY>XKUJIN HETPECTHK-
HbIe KOpHE- W KIIyOHEIUIOHOBI, «ITHIIa OeTHSIKOB». TpymToeMKHit
TIPOIIECC BO3/ICJIBIBAHMS PYCa Ha 3aJTMBHBIX ITOJISIX, KaXKYITUICS He-
OIpaBIaHHbBIM C 9KOHOMUYECKOM TOYKY 3pEHMST B OOIIECTBE C HU3-
KO IJTIOTHOCTBIO HACEIeHUsI Y OOMIMEM IPUTOIHBIX TSI BO3IEITbI-
BaHUSI 3eMeJib, OCHOBaH He Ha MaTepHUabHOM, a Ha KYyJIbTYPHOI,
TIPECTVKHOM ero meHHocTu. MHaue roBopsi, puc 3aHMMaeT 1eH-
TpaJIbHOE TOJIOKEHHE B KYJBTYpe Udyrao He 10 SKOHOMUIECKUM,
a 1o KyJIbTYpHbIM puurHaMm. Kaura baproHa ectb B crivcke jiMre-
paTtypbl PeMMe, 1a 1 cam aBTOp Ha OCHOBE CBOMX TTOJIEBBIX HAOJIIO-
JIEHUI oroBapuBaeTCcsl, YTO OCHOBY pallMoHa 0aTaaCKUX Udyrao co-
cTaBJIsIeT He puc, a ool ¢ oropoaos (P. 103). U ato ceituac, kor-
Jla MEeCTHBIE COpTa puca, IaBaBIlIKMe TOJIbKO OIWH YypOXail B TOf,
TTOBCEMECTHO 3aMEeHEHbl PaBHMHHBIMU, NAOIIMMHU 2—3 ypoxas.
Hanee, epexoisi OT prca K CBUHBSIM, PemMe yTBep:kiaeT, 4To ero
MOAXOM «MEHSIET Hallle MOHUMaHue [KyJabTyphl| udyrao»: B IeHTpe
BHUMAaHMSI €TO MPeNIIeCTBEHHUKOB ObIJTM PUCOBBIE TEPPACHI, TOTAA
KaK «CBMHOI TTOBOPOT» ITO3BOJISIET COCPEIOTOUYMTHCS Ha CBS3SIX
BHYTPHU U(DYTraocKoro o0IecTBa, pacCCMOTPETh UX B MpoOlEcce CTa-
HosneHus (P. 136—137).

IToctynar, yto sTHOrpaduss udyrao Bepreaach BOKPYT PUCOBBIX
Teppac, — HeIOpa3yMEeHUE, BO3HUKIIEE U3 JIOTUYECKON OIIMOKU
U cMelleHUs MOHATUH. [a, B 3eMJiejeIbueCKUX O0IECTBaX OCHOB-
Has KyJIbTypa U 3eMJIsI, HA KOTOPOIl OHA BO3MEIbIBAETCS, 3aHUMAIOT
BaXkKHelilllee MECTO B CUCTeMe LieHHOcTeil. OJHaKO 3TO BOBCE HE
3HAYUT, YTO, HATIPUMEDP, AHTPOITOJIOTUYECKAS TPAMULIUS UCCIIEI0-
BaHUS HIEeMOy cocpedoToYeHa BOKPYT KaccaBbl (MaHUOKA): Buk-
top TepHep, ONpeAeUBIINNI €€ HAPaBIEHHOCTh, ObUT 3aHAT UHBI-
MU ClIOXeTaMu. 3a MOCJIEAHUE CTO JIET O KYJIbType Udyrao ObLIu
HaMucaHbl COTHU padoOT, OAHAKO OoJsblIas WX YaCThb MOCBSIIEHA
cUCTeMe BepoBaHUI, MUGOI0TUN, (POJBKIOPY, OpraHu3aluund 0b-
1IeCTBa, MaT€pUAIbHOU KyJbType, STHOJIUHITBUCTUKE, STHOOOTA-
HUKE, OXOTE 32 FoJIOBaMU. DTO MPEKPACHO BUIHO B AHHOTUPOBAH-
Hol 6Gubsuorpaduu padbot mo pucoBbiM Teppacam Mdbyrao [Zialci-
ta, Stanyukovich et al. 2015]: oHa COCTOUT MPEUMYILIECTBEHHO U3
MyOIMKAaInii, TTOCBSIIIEHHBIX UHBIM T€MaM, B KOTOPBIX JIUIIb He-
3HAYUTEJBHOE MECTO YAEJEHO PUCOBBIM TeppacaMm. KOHKIIWH,
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€JIMHCTBEHHbI aHTPOIIOJIOT, B LIEHTPE BHUMAHUSI KOTOPOTO Jeii-
CTBUTEJbHO OBLIM PUCOBBIE Teppachl, Havyan padorath B Mdyrao
Juib B 1960-¢ rr. biiarogapsi ero aBroputety Mdyraockue Teppachl
u noayyuiau B 1995 r. Homunanuio FOHECKO, nonHsBIyto uHte-
pec K 3toil Teme. [logBuauch nucceprauuu MO KX apXeoJOrnu
[Acabado 2010]', mo 3emuenonb3oBaHuio y udyrao [Charette-
Castonguay 2014]. HengaBno CtuBen Akabano (Stephen Acabado),
dununnuHckuii apxeonor, 1 Mapiaon Maptun (Marlon Martin),
BUIHBII MpPEACTaBUTEIb U(YraoCKOro obIIeCTBa U IJlaBa MECTHOM
OOIIIECTBEHHON OpraHM3alMy MO CIIACEHUIO PHUCOBBIX Teppac
(SITMO, Save the Ifugao Rice Terraces Movement), co3nanu exe-
TOJHYIO TIOJIEBYIO IIKOMY Mo apxeojoruu B Mdpyrao. OHu aKTUBHO
revyataiTcss. OTMETHM, YTO UX MMEHA, KaK 1 UMEHA MHOTMX IPYTUX
CMEeUMaIUCTOB 1o U(yrao, B KHUIre He YIOMSHYTbl. Takum obOpa-
30M, mpaduyus NcciaeaoBaHus Udyrao 10 HeJaBHErO BPEMEHU BO-
BCe He Obll1a «pUcoLeHTpUUYHOI». Jlo KoHK/IMHA TOH B Heli 3a1aBa-
JIU Tpoe Beaukux — BunbsBepne (peaurusi, Mucgonorusi), baprox
(pemurust, MudoOJIOTUsI, PUTYaJl, CIAHOGACHUE AUMHOCU 8 KYAbN1Y -
pe), JlTamOpexT (putya, anoc, MaTepuasbHas KyJabTypa).

HamoMHuM, 1ieap aBTOpa — MOKa3aTh, UTO CHIAHOBAEHUe CIamyca
auynocmu B Idbyrao mpoucXoauT MOCPEACTBOM MaHUMYJSLUIA CO
cBUHBbSIMU. UTO Xe cBUHBbU? C nuwjesoti TOUKM 3peHUSI OHU BXOJISIT
B IJTMHHBIN PsIi ICTOYHUKOB XKMBOTHOTO OeJIKa Hapsiy C KypulLei,
BOJSIHbIM OYIBOJIOM, K030, cOOaKOi, yTKAMU U AUKUMU XKUBOT-
HBIMU — OJIEHEeM, AUKUM OYyIBOJIOM, TUKOW CBUHBEU U MHOXe-
CTBOM BTOPOCTETICHHOW MUY (LIMBETTHI, NITUIIBI, BapaHbl, 3MeU
u 1.1.). C pumyaavroil — B 6osiee Y3KUIl KPYT XKePTBEHHbBIX XKUBOT-
HBIX (Hapsity ¢ Kypulleid 1 OyiBOJIOM, IMKUM UM IOMAIlTHUM), a TaK-
K€ B 3HAUUTEJIbHO 0oJiee IIUPOKUI KPYT 006eKmo8 ycepmeonpuro-
weHull u pumyaivHo2o oomena. B viepapxuu XepTBONMPUHOILIEHUMN
TepBOe MECTO 3aHUMAIOT MHIPEAUEHTHI OETEeNbHON XBauyku, Oe3
KOTOPBIX HUKaKOe oOpaleHre K 6oram 1 gyxam HeBo3MoxkHo [Cra-
HrokoBuY 2010a; 20106]. Hanee uaer pucoBoe BUHO (C HEAABHUX
TOp — W MOKYITHOW JKWH), TPaIUIIMOHHBIE TKaHU (HaOeapeHHbIe
TTOBSI3KMY, I00KU, HAKWJIKU, CaBaHbl) U, B TIOCJEIHUE NECATUIETHS,
coBpeMeHHas ofexna. boyiee BoICOKMIT ypoBeHb — Kypulla Kak MU-
HUMaJIbHAsI XXePTBa C TIPOJTUTUEM KPOBU, TTOTOM CBUHbBS M, HAKO-
Hel, OyiiBos. Camu udyrao npexiae OyiBoaoB He pa3Boauwiaun. Mx
CITEeLIMAJIbHO JIOBUJIM B JIECY MJTW JIOCTABJISLIH JIJIST )K€ PTBOIIPUHOIIIE-
HUI ¢ paBHUH — TPYA0EMKOE U ONACHOE JIEJI0 B TOPHOU MECTHOCTH
0e3 gopor, elle ycyryosasieMoe TpaIullMOHHOM OXOTOH 3a rojioBa-
MU. ZKepTBOIIPUHOIIIEHUE OYIiBOJIa CUUTAETCS OMHUM M3 KYJIbTYp-
HBIX MapKepoB KOpeHHbIX HaponoB FOro-BoctouHoii Azuu. CKoib-
KO 1 KaKMX UMEHHO XXVBOTHBIX CJIEAYET IPUHECTHU B XKEPTBY, OIpe-

1

[lo Hero packonku B Udyrao nposogun B 1970-1980-x rr. apxeonor P.®. Masp.
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nensiet xkpeu. Hampumep, B KuanraHe, mo cooOLIEHUSIM MOUX
MH(MOPMAHTOB, €CTh PUTYaJibl, B KOTOPBIX XEPTBYIOT MECSIYHOTO
LIBIIIJICHKA, ¥ KOTOPOrO TOJIbKO HAuMHAIOT MPOOMBATHCS MEpbsl.
BapToH roBOpUT O KEpTBOIPUHOILIEHUU YTKU B lleHTpasibHOM
Ndyrao u cobaku B Kuanrane [Barton 1946]. C.b. KimnmmeHko
sanucan B 2015 r. B Acunyino (tor Udyrao) cBeaeHust 0 XKepTBOIPU-
HOILIEHUM CODaKM ompeneeHHOro okpaca. HexenaHue BbIATH 3a
npenenabl Typuctckoro bataga B moneBoil paboTe U HeBHUMaHUE
K JIUTepaType CHoBa nojasesio PeMMe. Bo BBeieHMM OH ITOCTYJIMPY-
€T, YTO co0aK 1 OyiBOJIOB €SIT, HO HE TPUHOCHT B xkepTBY (P. 9), —
YTBEPXKICHUE CTOJIb HEJIENOE, YTO HEMOHSITHO, C KaKOM CTOPOHBI
ero kputukonaTb. Kpome Toro, Pemme o1mmbo4yHo npenmnosaraer,
YTO JUKUE XMBOTHBIE BOOOILE HE MCIOJb30BaIUCh ISl XKEPTBO-
npuHoueHui. [To MOMM MOJIEBBIM MaTepHaliaM, B MyHULIMIIAJIUTE-
tax KnaHran u Acunysio BOCIIOMMHAHMS O TIPUHECEHUU B XKEPTBY
JIMKUX OyIBOJIOB OYEHb CBEXMU JI0 CUX ITOP.

Pa3znaua noseit Msica SIBJIIeTCS YaCTHBIM CTyd4aeM PUTYaJIbHOTO 00-
MEHa, ¥ 3TOT CJIyyail He CBOIMTCS K paclpee/IeHUIO YacTeil KepT-
BEHHOI CBUHbY — TOYHO TaK e pa3IaloT YacTH XXEPTBEHHOTO Oyii-
BOJIa, TUKOTO WY ToMaliHero. bojee Toro, TpauiinoHHO T0ISIMU
YW HalEJISIMCh pa3Hble KaTerOpHWU JIMIL P JIF000H YCTIeNTHOM
oxore [Barton 1946: 107]. Hapsioy ¢ noisiMu Msica BO BpeMst o0psiia
POJICTBEHHUKOB MOTJIM HaJeNsITh JOJSIMU PUCOBOM Oparu, sl ee
TIEPEHOCKM CYIIECTBOBAIM OOJIbIIME CIIElMaIbHbBIE 00TaTO OpHa-
MEHTHpPOBaHHBIE 0aMOYKOBBIE COCY/bI. BaxHEMIITyI0 poJib B pUTY-
aJTbHOM OOMEHE UTpalOT HEeOAyIlIeBJIeHHbIe MaTepualbHble O0bEK-
ThI, HampuMmep caBaHbl. B Mdyrao ux mpuHOCSAT Ha IOXOPOHBI
CBOICTBEHHUKH yMeplero. PomaHsI, MCIonb30BaB OMH IS TTIOKOM -
HMKa, JOJDKHA OBICTPO TTepelapuTh OCTaJIbHbIE BO N30eXKaHUe TII0-
XMX Marn4yeckux rocienctsuii. ConyaibHbIMU MeXaHU3MaMU LIMP-
KYJISIIAM CaBaHOB Y COCEIHEr0o Hapoja — KaJluHTa — 3aHUMAJICs
P. llennen [Shedden 2009; 2012].

A y>X He TOBOPIO O TAKUX BaXKHEUIINX 00BEKTAX PUTYATIbHOTO OOMe-
Ha, KakK MeCHU U TaHIIbl, MEXaHW3M 0OMEHA KOTOPBbIMU Ha (pUIvM-
MUHCKOM MaTepuajie mpakTuiyecku He usydyeH [CraHiokoBuYy 2017:
294-295].

Ceunvu u oyxu

ABTOp CTaBUT CBOEH 3aaueil MoKa3aTh, YTO CMBICJT pUTYajia COCTO-
WUT B IBMKEHUU TyXOB (ba i) K KepTBEHHBIM CBUHBSIM M, HA000POT,
IBWXXEeHUM Oyl (lennawa) cBUHel K 6oraMm U ayxaM M(yraocKoro
naHTeoHa. OH IPUBOIUT ITOAPOOHBIEC ONMCAHUSI PUTYAJIOB, CBUJIE-
TeJIeM KOTOPBIX ObLI, — LIEHHBII perMoHalbHbIM MaTepua no ba-
Taay, JOTMOJHSIOUIMIA Kilaccuueckue onucaHusi baprona m Jlam-
Opexta mo u@yraocKuM MyHMIUIaIuTeTaM KuaHraH, AcCHITYJIO



Wi. 1. BaxHble MpecTKHBIE PUTYAJTBI COTIPOBOXKIAIOTCS XKEPTBOMPUHOIIIEHUEM
MHOXeCTBa Kyp, CBUHEI 1 BOASIHBIX OyiiBoJioB. Kolot, 00psin mepexona
IS MaJTbuMKa, BO3BOMSIIINIA €0 B BBICOKUIA PaHT.
Canamaru, myHuil. JlamyT, mpos. Mdyrao, 2012. @otorpacdust M.B. CraHiokoBUY

Wn. 2. KepTBonpuHOIIeHUE CBUHBY B IIEIMTEILHOM PUTYyaJle.
ZKpel1 3a BepeBKM TSHET JyIIly XXepTBYeMoil cBUHbU. JIyHTyT, MyHull. KnaHraH,
npoB. Udyrao, 2011. dororpacdus M.B. CraHiokoBuY
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u Masisio u 6osiee o3aHue nmyoaukanyu. Ha moii B3rsn, Bpsia iu
cJIeayeT PUITUCHIBATh B3aMMOJICCTBUIO JIIO/ICH CO CBUHBSIMU 1IEH-
TPaJIbHYIO POJIb B pUTYyaJie, Kak 3TO JeJacT aBTOp B COOTBETCTBUU
¢ 3amaveit kKHuru. Jla, Kak XopoIlo M3BECTHO KaxKI0OMYy, KTO 3aHU-
MaJicsl OOpSITHOCTBIO UPYrao B MoJie WK MPOCTO YUTAIl KJIacCuue-
CcKue paboThbl, CBMHbS — ITOCIaHHMK, €€ HAayTCTBYIOT CJIOBaMM:
«CBUHBSI, HE OY/Ib JICHUBOM, MTOMAN K TAKMM-TO M TAKUM-TO OOram
IMonzemuoro (uau HebecHoro) mMmpa, ckaxu...» [Barton 1946;
1955]. Ho Benp n0b6ast xkepTBa — IOCAAHHUK, OyIb TO OETeb,
JKepPTBeHHasl Kypulia wiu 0yiiBos. beTesb, XXeBaTeIbHbI CTUMYJISI-
TOP, CBsI3aH CO chepoit «pOT — peub», KpACHOPEUUEeM, OH MOXKET
cMmeatbes (cepa smouumit, BaxkHast isi Pemme), MOAMUTHUBATS,
repeaaBaTh COOOIIEHUE U CIOBAMU U JEHCTBUSIMU, HATTPUMEDP BO3-
JIeiCTBOBATh Ha ajipecaTa, BbIpacTasi U3 opexa B TSIKEIIYI0 apEKOBYIO
MajbMy Ha KOJIEHe 00XeCTBa, KOTOpOe He XeJlaeT MIATHU Tyna, Kyaa
€ro 30BYyT ycTpouTesu putyana [Barton 1946; 1955; Stanyukovich
2014].

KynbTypa, Kak u sI3bIK, — MHOTOKaHaJIbHas cucteMa, HHbopMa-
1Ms1 B Heil mybnaupyeTrcs Bo u3bexaHue morepu. BricTpanBaHue
U3y4yaeMbIX SIBJIEHUI B €IUHBIA Psil OMPaBJaHHO, €CJIM HE TpUIa-
BaTb 3TOMY CKOHCTPYWPOBAHHOMY PSIy YPE3MEPHOIO 3HAUYEHMUS.
betenbHbIA UMK, MIMPE, PACTUTEbHBIA KO, XKMBOTHBIN KO, TH-
1IEBOI WM JII0OOM Apyroit — NOCTOMHBIN MpeaMeT usydyeHus. On-
HAaKO T'OBOPUTb O «CBUHOM MOBOPOTE» B UCCJIEN0BAHUU KYJIbTYPbI
— nepedop.

Cka3aHHoOe BbIIIIE KacaeTcs U pasneiia o lennawa — nylliax JIIoaeu
U CBUHEH, TOAPOOHEE PACCMOTPEHHBIX B OTIAEIBHOM cTaThbe PemMe
[Remme 2017]. ABTOp BHOCUT BKJIaZl B TEMbI IOXOPOHHOTO 00psiia
U KOHUENUWU AyIIW, ¢ OOJbIIEN WJIM MEHbIIEH MOAPOOHOCTHIO
pazpaboTtaHHble U cHhOpMYIUPOBAHHBIE HA MaTepuane KuaHraHa,
Acunyno, Masisio u apyrux paiioHoB Mdyrao B cTapbIX 1 HeTaBHUX
paGorax [Barton 1930a; 1930b; 1946; 1955; Beyer, Barton 1911;
Lambrecht 1932; Craniokosuu 2011; Stanyukovich 2013]. Ilpu
sToM PemMe mpeacTaBisieT CBOU Tpyd Kak IMEpBOOTKPHIBATEIb-
CKUI.

Cucmemapaneoe, Hacaedoeanue u npecmuiNCHaAA IKOHOMUKA

I'maBHBIM KpuUTepueM OOraTcTBa B TPaAUIIMOHHOM 00ILeCTBe UDY-
rao ObUIM PUCOBBIC TEPPACHI U ITepeIalolIecs 10 HACISACTBY Mpe-
CTUXKHBIE OOBEKTHI, B IEPBYIO OYEPEdb TOHIY U PUCOBbIC KYBIIMHEI.
BBonnblii maparpad K pasgeny «IIpecTuskHble 0ObEKThl» HaUMHAa-
€TCsI OIKMCAaHMEM CLICHBI UTPhl HA TOHraX, COIPOBOXAABIIIEIICS pac-
MMUTUEM PUCOBOIO BMHA U3 (haphOPOBBIX U [JIMHSIHBIX KYBIIMHOB!
«$1 TIOHSI71, YTO 3TU OOBEKTHI MOTYT OBITH CTOJIb XK€ BaXKHbI, KaK APY-
THe Belllv, KOTOpbIe Mpexae MpuBjaeKaau Moe BHUMaHue» (P. 84).
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CtpaHHO BUIETh Takue cyioBa B u3gaHuu 2014 r., yuauThiBasi, CKOIb-
KO OBLIO HAIMCaHO O CUMBOJIMKE U 3HAYEHUU TOHTOB U KyBLIMHOB
B U(DYraockoi M APYrux ropckux (puaMNmUHCKUX KyJbTypax 3a
nocaenHue 100 et (He roBopsl y:Ke O MPECTUXHON KOHOMUKE,
TEOpUU U MPaKTUKe 0OMeHa B TUXOOKEaHCKOM PErMoHe).

ABTOp MPOTUBOTIOCTABJISIET CBUHE, HAXOISIIUXCS B TMYHOM BJIa-
JIEHUU, PUCOBBIM TIOJISIM, TOHTaM M KyBIIIMHAM, KOTOPbIE TIPUHAI-
JieXar «KJaHy»' U mepeaaroTcsl 110 HacJeICTBY, — MBICIb BepHasl,
HO OTHIONb He HOBas. OH MOAYEPKUBAET, YTO CBUHBU, YrOIEHNUE
CBMHBIM MSICOM M paziaya MSICHBIX JIOJIeH SIBIISIIOTCST «pa3MEHHOM
MOHETOI» U UTPAIOT BEMYIIYIO POJIb B 3aBOEBAHMH TIPECTHKA 1 BJIa-
CTH, B TOM YKCJIe COBPEMEHHOM, TIOJUTUIECKOM (pedb O BEIOOpaX)
(P. 100).

I'maBa 3aBepiaeTcss 0030poM TeHIEpPHbIX acrekToB. CrpaBemnBO
yKa3aB Ha paBHOE TTOJIOKEHNE MYXXUMH U KEHIIWH B KyJIbTYpax TOM
gactu KOBA, x xotopoit mpuHamiexar @umunmunasl [Errington
1990] u ormeTtuB, uto, corjacHo pabote [Rosaldo 1992], cdepa
OXOTHI 3a TOJIOBAMM SIBJISIETCSI (€AMHCTBEHHBIM) WMCKITIOYCHUEM,
PemMe noGasiisieT oT ceds elle OMHO — OTHOILIEHUSI CO CBUHBSIMMU.
Ero aprymeHTsl — TaOyupoBaHUE MOMEIIEHUS, B KOTOPOM HaX0-
JATCS POXEHUIIA U CBUHOMATKA TTOCTIE POMIOB, «XKEHCKUIi» Xapak-
Tep TEPMUHOJIOTUY BO3PACTHBIX 0003HAYCHWI CBUHEN U TOT (haKT,
YTO TOJIBKO MYXYWHBI COBEPINAIOT XEPTBOMPUHOIIEHUSI CBUHEH
(KaKk 1 Bce OCTaJbHBIC XEPTBOIPUHOIIECHUSI C TPOJUTHEM KpO-
Bu. — M.C.). Huuero reHmepHOro B TOM, YTO MEJIKME TOpOCsITa
OITPEEIISIIOTCS KaK «COCYHKM», I He BIKY. TepMMHBI IUISI CAMOK
TIOBCEMECTHO Pa3iMyaroTcsl MO TPUHIIUITY «poXKaBinas — Hepo-
JKaBIasi» (Kak B PYCCKOM JUIsl KOPOB — SLJTOBasi, HETENb, TIEPBO-
TeJIKa W T.J.), B TO BpeMsI KaK CaMIIbl JIUIICHBI 3TOTO pa3/eeHus;
MOJAPOCIINE OCOOM XEHCKOTO TOJia Ha3bIBAIOTCS CJIOBOM, O3Ha-
YaIONIUM <«TOTOBbIE K Pa3MHOXEHUIO», a MYXCKUE — <«TOTOBBIE
K KacTpaium».

PemMe yTBepKmaeT, 4TO CBUHBM OTHOCSITCS K KEHCKOM cepe: Tep-
MMHBI 11 CBUHOMATOK pAa3JIMJalOTCS B 3aBUCHMOCTH OT TOTO,
CKOJIBKO pa3 OHHM ITOPOCHJINCH, a COOTBETCTBYIOIINE UM MYKCKHUE
ocobu 0003HauaTCs KakK ux OpaThs. TepMuHBI 1at0TCs 6e3 nmepe-
BOZa, YeJIOBEK, He 3HAIOIINI sI3bIKa M(Pyrao, HUKaK B HUX HE pa3-
oepercst. Mexay TeM OHM COBEPIICHHO HEPaBHOIICHHBI: HAPSIy
C COOCTBEHHO ITOJIOBO3PACTHBIMHU TePMUHAMU MIPUCYTCTBYIOT TIPO-

Akabafo cuMTaeT OAHOI U3 HENPOCTUTENbHBIX OWNGOK PeMMe yTBEpPKAEHUE O Hanuuuu y utyrao kna-
HoB (clans) [Acabado 2015: 656]. Camu ndyrao, roBopsiiue no-aHrANACKK, ynoTpe6asAoT 3T0 CNOBO
B GbITY B 3HAYEHUM «TPYNNA POACTBEHHNUKOBY. OAHAKO B HAYYHOM [UCKYPCE 3TOT TEPMUH [eNCTBUTENbHO
NPeACTABASETCA COMHUTENbHbIM, KaK 6bl €0 HA NOHUMATh — B KNACCUYECKOM CMbICAE KaK POf, B NOCT-
MEPAOKOBCKOW TPAAULMN KaK POLOBYIO OOLMHY U B COBPEMEHHOM NMPUMEHEHUMN K MOLYHbBIM CEMENHbIM
rpynnam, B Nepayio oYepesb NoJUTUYECKUM U IKOHOMUYECKUM.
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M3BOJHbIE 0003HAYEHMUST Uepe3 CTOMMOCTh XKMBOTHOro. Hanmpumep,
TFOBOPUTCS, YTO 00pOB mabinuhlan n 60poB ma’empatan — OpaThbs
CBMHOMATKM pi’at, KOTopasi B IEPBOM cllydyae 0003HaueHa KakK Mpr-
HecIasl Ba BbIBOAKa, a BO BTOpoM — Tpu. He 3Haromumit si3pika
U peajnii YuTaTesib BOCIIPMMET 0003HAYEHMS CaMIIOB KaK TEPMUHbI
POACTBA — CKaXXeM, CTapluuii Opat, UM MJIAAIINIA, UJIX OJMU3HEL.
Mexny TeM pi’at — 3TO IPOCTO CBUHbS Ha MUKE PENPOAYKTUBHOTO
nepuona (T.e. caMmasi goporasi). OHa u caMblii Joporoii 6OpoB pac-
CMaTPUBAIOTCS KaK PaBHOLIEHHbIE, OTCIOIa UX COOTBETCTBUE OIUH
npyromy. bopoB — pacxomHblli Marepua, eMy MpsiMasi gopora
OBITh MPOJAHHBIM WJIM MPUHECEHHBIM B XKEPTBY (a CBUHOMATKY
Npuaepxat, Moka He OAPSIXJIeeT), MOITOMY OH OIpeAeIsieTcs yepes
CBOIO LIEHY, a BOBCE He yepe3 TepMUH POACTBa («OpaT CBUHOMAT-
ku»). Korma-to, Korma TkaHble usfaenusi B Mdyrao ObLiM o4YeHb
PEAKU U JOPOTOCTOSIIIM, LieHa ero Obljla paBHAa HaOeAPEHHOM MO-
Bsi3Kke (binuhlan) unu gaxe caBaHa (empar). A TOBapHBIM COOTBET-
cTBUEeM boghah', eilie He B3pOC/I0il BIIEPBbIC OIMOPOCUBIICICS MaT-
KW, CYMTAIOT MOJIOAOTO, HE BIIOJHE BBIPOCIIEro OOpOBKa, lieHa
KOTOPOMY MEHblIIe (1 KOTOPbIii IO3TOMY Ha3blBaeTCsl mahinagat —
OT hinagat, Gosiee NelIeBOl HeTKaHOW HaOeAPEHHOU TMOBSI3KU U3
J1y0a). DTU TOSICHEHUSI, KOTOPbIE CAENaIU Obl TEKCT OCMbICIEHHBIM
1 MIPO3pavyHbIM, ObUTU OMYILIEHBI, BO3MOXHO CJIyJyaiiHO, HO CKopee
BCEro MOoTOMY, 4TO 3Ta MPO3pavyHOCTh HE BIUCAIACh Obl B FeHACP-
HBII AUCKYpPC, HE TOBOPSI O TOM, UTO OHA TPOTUBOPEUMT MOCTYJIATy
aBTopa o0 ompenessiiouleid pojd CBUHEH, IMOKa3biBas, YTO OHU
B3aMMO3aMEHSIEMbl C HEXKUBBIMU MPECTYXKHBIMU 00BEKTAMU U UME-
HYIOTCSI Yepe3 HUX.

Onpedeaenue ceoezo mecma 6 HAyMHOU MPaouyuu

KonTtekcr, B KoTophiii Pemme cTaBUT cBOIO paboTy, — MCCIeI0Ba-
HUs human-animal relations nocnennux jet. Camo no cebe 3TO
OBITIO ObI TIPEKPACHO, €CJIM OBl TIPY 3TOM YUUTHIBAIUCH U IPYTHE
KOHTEKCTBI — TPaULINS UCCIeNOBaHUS HApoja, O KOTOPOM Hallu-
caHa KHWTA, W peruoHa, B KoTopbiii BxoasaT Dwmmnmunabl. Ho
B KHUTE OTCYTCTBYIOT YKa3aHMSI Ha TIPEeMCTBEHHOCTh C MOIIIHOM
AQHTPOTIONIOTUYECKON TpaauIlneil, pacCcMaTpUBaloIIeli B3aUMOOT-
HOIIIEHUST «CBUHBSI — YeJIoBeK». Jlaxe B CIMCKEe JTUTepaTypbl HET
KJTACCUYECKMX KHUT 10 3TOoM Teme — «CBUHBM JJIs1 TPeKOB» [Rap-
paport 1984] u «ITpenxu s ceuneii» [Nelson 1998], o6benuHuB-
IIAX aHTPOIIOJIOTOB, apXe0JIOTOB, TaJIe0300JI0TOB, 300T€HETUKOB.
ITpocTtas BexXJIMBOCTb TPeOYET XOTs ObI 1aTh CCHUIKY Ha padoTy Hdu-
Ipbl Makkait o pojiu cBUHEN B 0(DOPMIICHNM POACTBEHHBIX OTHO-

! A nonarato, 4to bogah y Pemme — oneyaTka, 1 NPUBOXKY BAPUAHT N0 CNUCKY HAaTafCKMX TEPMUHOB ANs
cBuHeit u3 cnosaps Hbtoana [Newell 1993: 562]. 3ameuy, KcTaTH, 4T0 N0 Hbi03My 3TU TEPMUHbI B PaBHOIA
CTeneHu NPUMEHSIOTCA KaK ANA AOMALHKX, TaK U ANA [UKUX CBUHEN.
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weHuit ¢pununnuHueB ['onkonra [McKay 2010] — He B mocnen-
HIOIO o4yepeab MOToMy, YTo Makkail — crielajucTka mo ugyrao.
Bnpouem, 3mech MBI MMeeM AENO C elle OAHOM OCOOEHHOCTHIO
OIpe/ie/IeHUsI CBOEro MeCTa B TpaJAMIIMU: B KHUTe PeMMe HeT HU oJ1-
HOI CCBUIKM Ha HccliefoBaTeseil, paboTaBlIUX ¢ Udyrao rmocie
1980-x rr., H1 Ha QUIMNIMHCKUX, HU Ha 3apyOexxHbIX. [ToMuMo
Ha3BaHHbBIX BbIlle CtedaHa Akabano, MapiaoHa MaptuHa u u-
Ipbl Makkaii 310 B nepByio ouepean Jlypaec ynaBaH, MaHya/1b
HynaBan, Pocapuo nenbp Pocapuo, JIun Munrpam, ®punenusa
Kammoc u psig apyrux.

ITpuBeny mepBylo 3amuch W3 aHHOTUPOBAHHOU OuOIMOrpaduun
“The Importance of the Pig in Pacific Island Culture” [2007], koTo-
pas HacuuThiBaeT 40 ¢ TMITHUM CTpaHUIl U BKJItouaeT 6osiee 150 pa-
00T, Ony0IMKOBaHHBIX B MHTepBaje ¢ 1887 r. mo Havano 2000-x rr.,
koraa Pemme BriepBbIe IToexas B MoJie:

CeuHblU 3aHUMAIOM UECHMPAALHOE MECMO 8 MEAAHE3UUCKUX KYAbMYPAX.
Hx paccmampusaiom Kak (oUHAHCOBbLI KANUMAN CEMbU.
OHu onpedensitom dKOHOMUKY OepesHi.

OHu mo2ym Obimb NPUMUHOTLL BOUHDL U 3AKAOUEHUS MUDA, UX NPUHOCAM
8 JCepmay, ¢ UX NOMOUbI0 UCHPABASIOM CUMYAUUIO.

He 6y0b ceuneil, Huueeo Heab3s ObL10 Obl cleaamsb NPasuAbHO, ObL10 bl
04eHb CAOJICHO 3aKAHAMb OpaKu, a 00ps0bl nomepsiu Obl Cuny.

Ecau HysrcHbl HaauuHble OeHbeu, ckadicem, 4moobvl 3aniamums 3a o0y-
ueHue 8 WKoAe, MOJCHO NPOOAMb CEUHDIO.

Ecau o0na cembs xouem nopooHumscs ¢ Opyeoil nymem 3aKA4eHUs
Opaka, nepeeosopam npeduiecmeayem noCbIAKa CEUHbI.

Ecau mesxncdy deymsa cocedckumu obuunamu cyuecmayem KoOH@PAUKM,
eeo paspeuierue 00bIMHO HAYUHAEMCsl C NOCbLIKU C8UHbU 8 Kauecmee
nodapka [The Importance 2007: 5].

Jlerko 3aMeTuTbh, YTO AMANa3oH poJieii, KOTopble B KHUre Pemme
(Ipu3BaHHOI COBEPIIUTH IIEPEBOPOT B HAYKE) OTBOISTCSI CBUHbBSIM,
MPAaKTUYECKU COBIIAfAeT C IEPeYHEM TEM, OMMCAHHBIX IpELlie-
CTBYIOLIMMU MCCJIEAOBATEISIMU IJ1s1 KyJIbTYp FOXHBIX MOpEii.

Dmuueckuii momenm

Haxkomeli, aBTop SIBHO HE 3aAyMbIBaJICS O TOM, KaK ero KHUra oyaet
BOCHpUHATA U(DYTraOCKUM OOILECTBOM, KaK MOBJIUSET HAa OTHOILIE-
HUSI MeX1y udbyrao u paBHUHHbIMU dununnuHuamMu. Takue dop-
MYJIUPOBKM, KaK «“CBUHOU MOBOPOT” B UCCIAEAOBAaHUU UDYTrao»,
«CBUHBU — wieHbl udyraockoit cembr» (P. 103), BbiBOM, UTO CTa-
HOBJIEHWE JIMYHOCTHU Y U(Yyrao OCYIIECTBISIETCS TOCPEICTBOM Ma-
HUITYJSIIUN CO CBUHBSIMU, — BCE 3TO 3BYUMT JISI U(PYyrao ocKop-
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OUTEJIbHO, KaK yXe OTMETWJI B CBOCI peleH3Ur (DUIUIIITMHCKUIA
koytera [Acabado 2015: 656]. HemynpeHo, 4TO KHWra BhbI3Bajia
Y XKUTeJIel MPOBUHIIMM HeraTuBHYy1o peakiuio. Cepreit KimuMmeHko
B paboTe 110 KUBOTHBIM MeTaopaM TarajJbCKOro si3biKa IoKa3blBa-
€T, YTO CO CBUHbEH B (PMIMIIITMHCKOM KYJbTYPEe CBSI3aHbI UCKITIOU M -
TeJbHO HeTaTHBHbIE KOHHOTAIIMU, OHA ACCOLIMMPYETCSI C HEYUCTO-
IUIOTHOCTHI0, (husndeckoit 1 mopanbHoii [Klimenko 2010: 11, 14].
M dyrao 3HameHUTHI Kak BOMHBI (ceifyac cpeau HUX MHOTO BOEH-
HBIX, TOJMIIENCKUX, paboTalolMX 3a MpeaejaMyd ITPOBUHIIMM).
YnonobJieHre onacHOMY KPOKOAMITY TPAAULIMOHHO Y TTOYETHO JUISI
BonHa Ha @uaunnuHax [van der Ploeg et al. 2011], a ynogo6yieHue
CBUHbE, HAMPOTUB, HenomycTuMo. Kuura «JIkurut u Boak» [Kap-
noB 1996], uccieayiomasi MUGOPUTYaJIbHbIE CBSI3U TOPCKOIO BOM-
Ha C APYTMM TPO3HBIM XUIIHUKOM, ObLIa MOJOXUTEIbHO BOC-
MPUHSTA KaBKa3CKUMU COOOIIECTBAMU, B KOTOPHIX OBIIbI MTPAIOT
MPaKTUYECKU Ty XK€ POJib, YTO CBUHBU Y Myrao. COMHEBaIOCh, UTO
TaKoi Xe ycrnex umesa obl KHura «I>kurut u 6apan». Kpome toro,
aBTOPY CJIEIOBAJIO ObI MPUHSITH BO BHUMAHUE, YTO KOPEHHbIC Ha-
POJIbI M TaK MOJABEPraloTcsl AMCKpUMUHAIMK Ha PuunnuHax. Mx
pernyTalys B Ijla3aX paBHUHHBIX HApOAOB TOJIbKO-TOJIBKO CTajia
YJYYILIATHCS TOCJIE CTOJIETUI KOJIOHUAIBHOTO CTPaBIMBaHMS XpH-
CTHAH C <«IUKapsIMU-TOpLIAMU», aHUMMUCTAMM U IlIaMaHUCTaMU
[CrantokoBuu 20146].

Eite onuH ynpex ndyraockoro coodIecTBa — paciiupeHHOE YITo-
TpebieHre TepMUHA «U(dyrao», pacnpocTpaHeHUue HaOIIOIEHMUIA,
crenaHHbIX B BaTaje, Ha BCIO KyJbTypy MPOBUHLIMK, B KOTOPOI
OUEHb CUJIbHBI JIOKAIBbHbBIC Pa3N4us. DTO KacaeTcsl U TEPMUHO-
Joruu: 6atag uhyrao CUJIbLHO OTJIMYAETCS OT APYIUX AUAIEKTOB
LIEHTPOKOPAMUIBEPCKOTr0 U(Yrao, He TOBOPS YK O I0XKHOKOPIAMIIb-
€PCKUX sI3bIKaX, Ha KOTOPBIX FOBOPST B Acumyiio U B THHOKe, Ha
1ore TPOBUHIIVU.

3axarouenue

Henocratku uccnenoBanusi M. PemMe 3acTaBislioT 3aaymaThbCest
0 HEKOTOPBIX TPEBOXKHBIX TEHASHIIUSIX B COBPEMEHHOM aHTPOIIOJIO-
run. Kak 1mojay4mioch, 4To yCIelrHOCTh B Hallle it AUCIUTIIINHE Tpe-
OyeT COBCEM UyXIbIX HAyKe MPUEMOB, I€MOHCTPATUBHOIO OTXOAa
OT TpaIuLIMM U TIOJYEPKUBAHUSI CBOEH NEpPBOOTKPHIBATEILCKOM
pomu? ITouemMy cTUIb HaITMCAHMS 3asIBOK Ha IPaHTHI IIepeKOYeBall B
nccaenoBaHug? DTo Ke He peKJiama MOIOIIUX CPENCTB, Toe KHU-
ra — peKJIaMUPyeMbIil OpeH I, a BCS TpeIecTBYIONIAas HayKa —
Oe3/IMKasg yrmakoBKa «00bIYHOro mopoiikas. Obias 6ega — ocjiad-
JICHe BHUMAaHMS K IIPeAMETY UCCIIeTOBaHNs (B TOM YMCIIE U K Be-
puduKanuu (pakKToB, Ha KOTOPBIX CTPOSITCS TCOPUHN ) U TIEPeHECEHIE
€ro Ha MHCTPYMEHTHI, (peTUIIN3ALIM SI3bIKa UCCIIeIOBaHNSI, BBEIE-
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HUE HAPOUYMUTO YCJIOXHEHHON «HOBATOPCKONM» TEPMMUHOJIOTMM Ha
CMEHY YKOPEHEHHOI B JaHHOI MCCJea0BaTebCcKOi 00JacTh, 00-
pbIBaHME TpaaMLUi U U300peTeHue HOBbIX. Mirpa ¢ TepMUHOJIOTH-
eli, HallOMMHaIIas caMopa3BOpauMBaIoIIMecs] KEHHUHIM CKaH-
NUHABCKUX CKabJOB, 3aHMMAET B COBPEMEHHBIX IMyOJMKAIIUsIX
Hecopa3MepHO 0oblIoe MecTo. biectaiuii uccienoBaTenb CKalb-
audeckoi noasuu M.U. CrebnuH-KameHckuii Tak onpeneana ee
OCOOEHHOCTU: CKaJibJl, KakK 1000l CpeaHEeBEKOBBII aBTOp, COIep-
KaHUe CBOOOAHO yepnaa U3 paboT MpeAlleCTBEHHUKOB (Ha HUX,
€CTECTBEHHO, HE€ CChUIasICh), aBTOPCKWI BKJIad €ro CBOAWJICS
K MakCUMaJlbHOMY ycioxHeHuto ¢opmbl [CrebanH-KameHckuit
1978]. He xoTenock Obl BO3BpalllaTbCsl K 3TUM CPEIHEBEKOBBIM
HOpMaM.
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This much-anticipated book on Ifugao ethnography, regrettably,
appears to be rather disappointing. It claims theoretical novelty while
failing to substantiate it, and at the same time fails to acknowledge
regional literature and to go deeper into the sources to verify claims
and facts. In my view, it is indicative of an alarming broader trend
to disregard existing scholarship in present-day anthropology.
It appears as though the success of a publication hinges upon
opposing oneself to the previous research tradition and presenting
one’s research out of its context. Systematically tracing the role of
pigs in all spheres of life in Batad (a touristic centre of the Ifugao
province), following the longstanding research tradition of the
Austronesian area, but in terms of human-animal relations studies,
J. Remme claims that his approach is totally innovative, having
“opened up a new avenue to understanding the Ifugao and their
lives”. He reduces the previous tradition of Ifugao studies to being
“rice-field-centered”, whereas in fact century-long Ifugao studies
have until recently focused mostly on mythology, ritual and its
traditional religious system, with abundant discourse and data on
exchange and sacrifice of objects and animals. Traditional culture is
a multi-channel system; the “pig code” is just one of many cultural
codes. Laudable as it is, its study should not be proclaimed supreme
or serve to understate the importance of other avenues of research.
The conclusions are often based on factual mistakes. For example,
Remme claims that dogs and water buffalos are never sacrificed (p. 9)
in Ifugao, while we have multiple evidences of the latter (buffalo
sacrifice being one of the markers of Southeast Asian cultures in
general) and several solid evidences of the former in early and
present-day Ifugao culture. The discussion of pigs and gender
(pp. 100—106) based on terminology for male and female age groups
of pigs completely falls apart in case the reader can etymologise the
untranslated Ifugao terms given by the author. The claim that wild
animals are never sacrificed is equally wrong. Remme exoticises the
people that he studies and expands his conclusions based on Batad
material to the whole province of the Ifugao, failing to contextualise
his own fieldwork.

Keywords: Ifugao ethnography, human-animal relations, the Phi-
lippines.
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